CONCLUSION

When Lonergan writes about ‘knowledge,” he means primarily immanently
generated knowledge. Communicated knowledge from common fund is usually
received in the form of a belief. Intellectually oriented people tend to exclude their
beliefs when they make their own contribution to the common fund of knowledge. In
this context, Lonergan distinguishes explanatory knowledge, which is different from
and it is complementary to (unbiased) common sense knowledge. The two kinds of
knowledge cannot conflict. In Swinburne’s epistemology, not only that they cannot
conflict, but a (explanatory and/or scientific) theory should not radically change the
meanings of ordinary words. Similarly as it is in empirical sciences, new meanings
can be given to ordinary words by amending semantic and syntactic rules.

Lonergan’s affirmation of the timelessness of God is deduced from his
explanatory concept of God as an unrestricted act of understanding. The existence of
such an act is affirmed in his argument for the existence of God. For Swinburne,
Lonergan’s argument would not be acceptable at all for the same reason as the
ontological arguments. Namely, they are not common sense arguments. They are
mere philosophers’ arguments, and they do not codify any of the reasons that ordinary
people have for believing that there is a God. He would also refuse it for the same
reason as he refuses all deductive arguments. Namely, (even though they may be

valid) they start from premises which are far from generally accepted. Clearly,
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Swinburne’s refusal of these arguments is biased, since he discards them only because
they do not seem significant to him. This does not mean that they are not valid, sound,
or valuable.

Even if one accepts Lonergan’s argument for the existence of God, it does not
seem to necessarily follow that God has to be postulated as an absolutely timeless act.
The argument requires that there is no unexplained fact in reality. Swinburne tries to
explain that there is nothing unintelligible or unexplainable about God being in time.
God freely and reasonably decides to create and sustain the universe (with free human
beings) in a temporal existence, and thus become temporally related to the concrete
creature. There is nothing in actuality, which he cannot know. He may not know some
events, which are in future. He may not have absolute certainty about the future
choices of free agents. This would be a consequence of his decision to create free
beings, and thus it is explained by the reasons for his decision to create them.

Swinburne would refuse Lonergan’s argument and his concept of God,
because he is not able to see any meaning in the concept of a timeless personal
creator. Lonergan defines this meaning through an unrestricted act of understanding,
which is made meaningful in the analogy with human instantaneous grasp of the
intelligibility of different aspects of reality. Swinburne does not seem to consider this
particular instance of human experience.

Considering Swinburne’s arguments for the existence of God as such, it does
not necessarily follow that God has to be postulated as temporal. Swinburne’s
probabilistic model could be modified to support the existence of a timeless being, if
this concept guarantees that the overall theory will have more explanatory power or,

at least, it simplifies some aspects of theistic explanation. A defender of timelessness
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could use Swinburne’s inductive arguments, if he or she elaborates better the
attributes of God or modifies Swinburne’s criteria for comparing different overall
theories.

One of the main reasons for affirming the timelessness in Lonergan was that
he adopted Minkowski’s (static) interpretation of space and time (which is clear from
his affirmation of timeless formal intelligibility of temporal reality and relativity of all
reference frames). It is logically impossible that a being could know entire universe
and yet exist in this sort of time. However, this is not how a common sense people
perceive time, even though Lonergan’s explanation is somehow complementary to
common sense. It is complementary in the sense that it explains ‘confusion’ of the
concrete measurements of space and time in more distant places of the universe. The
difficulty in Lonergan would arise if one used his concept of time in explaining the
attributes of God. On Lonergan’s definition of time, not only the unrestricted act is
‘time-less,” but also Swinburne’s God is ‘time-less.” A change in knowledge and/or
willingness of God, as explained by Swinburne, would not constitute time in
Lonergan’s sense. Therefore, from the intrinsic immateriality of God, it does not seem
to follow that God must be postulated as absolutely timeless. It does follow, however,
that God cannot be in Lonergan’s time.

Furthermore, if one wants to use Lonergan’s considerations on time in
philosophical theology, we have to say that it does not seem to be true that a unique
cosmic time is an illusion (as Lonergan says). There is evidence in modern cosmology
against this statement. Therefore, it would not be logically contradictory to postulate

the possibility of a unique timely conditioned understanding of all temporal reality.
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Swinburne in his philosophical theology adopts a common sense meaning of
time, and argues that based on modern cosmology (more specifically, on the principle
of similar clocks), we have good reasons to postulate a unique cosmic time. This
concept of time in modern cosmology would be complementary to common sense
time in the sense that they have very similar characteristics (e.g. unique, continuous,
and one-dimensional). On a common sense definition of time, even when there is no
universe, God would exist in time in a minimal sense (‘before’ and ‘after’ the
universe existed).

Overall, Lonergan’s two main reasons for affirming divine timelessness (the
perfection of divine understanding and its intrinsic immateriality) do not seem to
necessarily imply such a conclusion. Furthermore, we found his theory as having less
explanatory power than Swinburne’s theory (because it does not explain how a
timeless God could know and sustain the concrete temporal occurrences), and that
Lonergan uses much more ‘stretched’ and complex analogies. Hence if Swinburne’s
criteria for comparing theistic and overall atheistic hypotheses are adopted as the
evidence of truth, Swinburne’s theory should be adopted as more probably true. The
fact that Lonergan’s arguments are less probably true on Swinburne’s criteria is not a
reason for their refusal (as Swinburne would do). Lonergan’s theory may be true and
valuable for some intellectually oriented people. In overall, however, a deeper
elaboration of the relation between a timeless and temporal being and of different
concepts of time is required. Or one has to radically revise Swinburne’s criteria for

judging which theory is (more probably) true.
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